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1. Introduct ion

We have had, for  a long t ime, a mater ia l js t  approach to social

analysis,  at  the ' indiv idual ,  socjetal  and 91oba1 levels,  dominated by

thinking about social  and economic factors.  Does the t ' i t le of  th is

paper mean that the author is advocat ing a swjtch to ideal  is t

th inking? Not at  a l  I  ,  the word " factor"  stands both for  r re ject ' ion

of rel ig ion as the factor,  df ld for  re ject ion of  the thes' is that

rel ig ion plays no direct  ro le at  a l l ,  is  merely a resul t  among

others of  the more mater ia l  factors in the infrastructure.  Rel ig ion
' is seen as one factor among many, probably one of  the major ones,

but before any more def jn ' i te stand is taken on that point ,considered

so important by man% mone has to be known about rel ig ion.

More part icular ly:  re l ig ions have to be analysed in such a

way that their  soc' ia l  impf icat ions are c lear ly seen. Put di f ferent ly,

rel ig ion has to be taken somewhat down from the transcendental  and

put c loser to the mundane level ,  and rel ig ' ion has to be compared

with what is found on earth.  I  cannot conceiveof any better way of

doing this than simply by asking the quest ion:  wi th which structures

and processes in very concrete,  mater ia l  and human real i t .v,  would

certain rel  ig ious thought f iqures,  ' idea structures,  be most compat ib le?

From compat ib i l i ty  to a certain tendency or predisposi t ion,  a certain

bias,  the step' is not qui te obvjous, except in a negat ive sense:

re] ig ions might tend to ' impede certain types of  structures and

processes rather than determine very speci f ic  and concrete structures

posi t ively.  Rel ig ions may proscr ibe,  but not prescr ibe' in an un-

ambiguous manner.  But that  is  a ' l ready enough for social  ana' lysis,

and even rather important.  Rel ig ion faci l i tates the comoat ib le and

impedes, even proscr ibes the incompat ib le.

In saying that i t ' is  necessary to put rel ig ion c loser to our
mater ia l  ex ' is tence to see what rel ig ion' impl ies is not the same
as str ipping rel ig ion of  i ts  t rue nature,vhich I  take to be trans-
personal ,  even transcendental .  Rel ig ion means re- l ig jo,  to rel ink.

Rel ink wi th what? -  Not necessar j ly  wi th a personal  god; that  would
be character ist ic of ,  among others,  occidental  re1 ig ions.  Rather,  i t
would be with the t ranspersonal  ,  something beyond the ' ind' iv idual
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human be' ing or the concrete set  of  indiv jdual  human beings. I t  is  "what is" ,
" that  out there",  dao, tad" That"something' ]  however conceivedo that qjves
meaning to existcnce. I t  structures the universe, a1l  spaces, natura. l ,
g1oba1, social  o indiv idual  -  at  least  to some extent.  I t  gu. ides human
behaviour,  includ' ing speech and thought.  Ev' ideni ly i t  re lates to th js
thing cal led "development".  In saying so one certainly wouid not
discard the hypothesis that  re l  ig ion is also determined by socio-
econom' ic format iono at  least  as long as one is open to the opposi te
hypothesis:  that  re l  ig ions codetermine these format ions. 0n perhaps
an even more mature v iew of  lookjng at ' i t :  that  both rel ig ions and
the socio-economic format ions may be expressions of  st i l l  deeper
ly ing factors,  e lse-where referred to as cosmoloqy.

2.  A Rel ig ion Map of  the t^Jor ld

The fol lowing is veny far f rom an ef for t  to make a comprehensjve
survey of  the rel ig ions of  the wor ld;  i t  concentnates on major
rel ig ions leaving out Amerindiano Afr ican and paci f ic  region
(Po' lynesian, Melanesian, l ' l icronesian),  except for  some remarks
towards the end. This means that the focusis on the so-cal led
"world rel ig ions",  in ' i tsel f  a dangerous point  of  departure because
of the biases of  "h ' ighen civ i l jzat ion" that  might be a consequence
of that  approach. Efforts wi l l  be made to correct  for  th is later.

As is evident f rom the overview on the next page the major
organiz ' ing dimension is f rom Occident to 0r ient ,  wi th H. induism as
an in-between category.  In saying so Hindu' ism is seen not. in terms
of "nei ther-nor"  but in terms of  "both-and",  both occidental  and
or iental ,  embodying in i ts incred' ib1e complexi ty most of  the rel ig ious
f igures of  thought that  can be found jn Occident and Orient as here
conceived of .

These two concepts are def ined in terms of  re l ig ious content.
The 0ccident is seen as the geographicar region dominated by the
rel ig ions of  the k i ta! ,  the Book, meaning the 0ld Testament (part
of  the Bible f rom a chr ist ' ian point  of  v iew).  The 0r. ient  is  the
part  of  the wor ld wlerethe teachings of  the Buddha are inf luent ja l



Figure 1.  A Rel ig ion Map of  the World
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This means that the concepts,  a l though geographical ,are not cont ' iguously

geographical ,  and certainly not in any simpl ist jc West-East sense.

Thus, in what is geograph' ica11y of ten seen as the 0r jent ,  Southeast

Asia,  one f  inds ' in the ASEAN countr ies alone an jnterest ' ing combinat ion

of Occidental  and 0r iental  re l ig ions:  the Ph' i l ippines is a Cathol ic

country wi th a strong Musl ' im minor i ty,  Indonesia is a Musi im country,

Singapore is dom' inated by Chinese -  wi th an amal gam of Daoist ,  Confucian

and Buddhist  th jnking -  wj th mjnor i t ' ies of  Musl  jm Ma' lays and Hindu

Tam'i ls;  Malaysia has jn addi t ion to Chinese, Malays and Tamils as

descr ibed for Singapore also considerable Chr ist ian inf luence; and

f inal ly there is Thai land, purely Buddhist  of  the Theravada var iety,

w' i th a I ' lusl ' im minor i ty.  Many of  the perplexing di f ferences

between the countr ies ' in Sout.heast Asia and East Asia der ive,  in

my view, f rom rel ig ious di f ferences, not denying that there might

be other di f ferences under ly ing th ' is  one, meaning that such categor ies

as "0cc' ident"  and "0r ient"  vv ' i l l  only myst ' i fy  re lat ' ionships i f  they

are taken in a s impl ist ' ic  geographical  sense, as is so of ten done.

Readjng the "map"from lef t  to r ight  one starts wi th the basic

message of  the 0ccidental  re l ig ions.  I  take the message to be d ' iv jded

into f ive parts:

(1) There is a personal  god. That god has human features,  in
f f i  those of  a ta11, o1d male,  whi te
race, poss' ib1y ar istocrat ic lookjng, overpowerjng in be-
hav' iour.

(2) That god does not to lerate any bodyon his s ide;  he ' is  the
ther fa i ths;

nothing is permit ted to contradict  j t .  God is iealous.

(3) The rel ig ion jn general ,  and the personal  god in part icu ' lar ,
is  forJhe wholg wo[1d, al l  of  human-kind, even for the
universe. God is universal .

(4)  Every human being (but or ig inal ly men more than women)
are equipped w' i th a.personql  s*oul_which' is indiv idual  ,  and
const i tutes a l inkage point  wj th the personal  god, through
prayer and r ight  behaviour,  including speech and thought.

(5) That soul  is  g iven ete[nal . l j fg,  e i ther jn heaven or in
hel  l  ,  depend' ing on behav' iour dur ing th is I  i fe in general  and

tne relat ionship between the personal  soul  and the personal
god in part icular.
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So much for the bas' ic points that  occidental  re l ig ions have
' in common .  That there are important di f f  erences goes wi thout

saying, and the fol lowing is an ef for t  to sketch some of these

d' i f ferences h' istor ical  ly ,  over t  jme:

Figure 2:  Occidental  Faj th:  A Histor ical  Sketch

Judajsm ----+ Chnist iani ty --+ Is lam Secular ism

Ya hve

t
Di v i  ne
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IJ\
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The point  of  departure is Judaism, wi th a relat ively complex

structure where Yahve js c lear ly on the top, then the Div ine Pr ince

(the Mess' iah),  then the Chosen People,  Israel ,  and on1.y at  th is

point  people in general .  Concretely,  th ' is  means that people in general

have to be in one way or the other subserv ' ient  to Israel ,  i f  v ia

Israel  and the Div ine Pr ince and His messages they want to establ ' ish

a l ink to Yahve. C1ear ly,  over t jme thjs can only last  as long as

Israel  had some type of  command over the surrounding peoples -  wi th

this condi t ' ion no longer obtajning,Judaism becomes precisely that ,

the rel ' ig ion for  Judaea, for  the Jews. In other wordso un' iversal ism

is given up, part icular ism' is ushered ' in,  Yahve becomes a t r ibal

god. Judajsm then ceases being a mjssionary re ' l ig ion s ince i t  is

for  the Jews only,  and in that  sense no longer is a fu l ly  f ledged

Occidental  re l ig ion as here def ined. But or ig inal ly i t  waso and

the doctr ine of  Chosen People carr ies over into i ts successors in the

not ion that i t  is  not  by chancethat Truth was revealed to somebody

befone somebody e1se, and to some people before others.
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The Christ ian Revolut ion in th is image of  re lat ionship between

humans and God was a rather profound one. What Jesus Christ  d ' id

was simply to announce himsel f  as the Djv ine Pr ince, the Messiah,

f  i l l ' ing the status expectat ions for  that  vacant pos' i t jon ( in his

own view,and that of  some others),  d ismissing Israel  as the Chosen

People and declar incl  h imsel f  as the Way between people in general

and God. Thus the relat ionship was simpl i f  jed:  no people was expl  ic ' i t ' ly

more chosen than others.  Moreover,  the Div ine Pnince, was here,  now,

both human and God, actual iz ing the v is ions of  the Prophets,  open' ing

a w' indow for a humanity struck by or ig inal  s in:  salvat ion can be

obtajned through fai th in Jesus Christ  the Saviour.  That the react ion

among the Jews was less than enthusiast jc, in general ,  cannot possibly

be a surpr ise,  nor should i t  be a surpr ise 2000 years 1ater.  Any
joy at  having the Mesiah here and now must have been tempered by the

teachings denying any part icular status to the people of  Israel .

Thus the total  message was amb' iguous and deeply emot ional  to put

i t  mi ' ld1y,  leading both to subm' ission and hopes for salvat ion,  and to

cruci f ix ion,and the lat ter  not on' ly at  the hands of  the Roman occupiers.

Is lam goes one step further accord' ing to th is l ine of  th inking, even

by abol ishing the f igure of  the Div ine Pr ince. Al lah becomes pure

god and the Prophsf,v l f isS;e teaching servesasa guide, is a pure human

being; thereby d ' i f fer ing sharply f  rom a Christ ian' i ty where God

has human features and Christ  has god-features,  even to the point

of  a Father-Son relat ionship.  In so doing j t  ' is  easi ly seen

how much more purely spir j tual  Is lam ' is  than Chrjst iani ty,  devoid of  h ighly

cat ing dogmas about complex fami ly relat ionships,  immacu' late concept ' ion,

resurrect ' ion af tendeath not only of  the soul  but  in carnis ( the qrave

was empty,  there was no corpsethere).  A Musl im does not have to

bel ieve ' in any such thing, one add' i t ional  factor explaining why

Islam today seems to spread much more qu' ick1y than Christ iani ty,

the lat ter  rather being jn decl ' ine ( there are also other factors).

I t  makes no sense to t race a history of  Occidental  fa i th wi thout

adding to th js Secular ism, rel ig ion wi thout God, of ten also referred

to as ideoloqy. One might also have used the word "humanism" for here

people come out on top. They becomean end of ,  and by themselves;

maybe together w' i th Capi ta l  in l iberal ism and History in marxism.

comp'l i  -
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God js no longer sacred s ' ince there is no God, homo res sacra

homin' ibus.Br,"r t  prophets remain,  the most famous ones in recent t imes

being Adam Smith and hjs successors (John Maynard Keynes, I^ lassi ly Leont jef ,
I 'Jal t  Rostow, Fr iedman) and Kar l  Marx wj th successors (Enge1S, Lenjn and
Stal  in) .  In th is connect ion anarchism should also be ment ' ioned. ' in

coming out of  Occidental  real i ty wi th the most jmportant "prophets"
one group of  French authors,  Rousseau, Froudhont St.  Simon and Four jen;
and one group of  Russian authors headed by Bakun' in and l ( ropotkin.

In these secular fa i ths man

without a god, in the sense of

others in ind' iv idual ist  I iberal

is alone, in the sense of  being

beinq total  1y a1one, compet inq wi th

possibly compet ing wi th other communit ies,

he is h js own just i f  icat ion,  der iv ' ing

forces. Homo mensura,  Protaqoras said.

' ism, i  n the sense of  bei  ng together

with members of  h is own class. compet i  ng w' i th other c l  asses i  n

the sense of  beinq toqether wi th othersclass-or iented Marxism.and in

in cooperat ive communit ies,

in communal anarchism. But

nothinq from transcendental

But even i f  the personal  god has been abol ' ished the next two

po' ints on the I  is t  of  occ jdental  fa i th remain.  Al  I  three ' ideologies

are s ingular;  a l ternat jve to others,  not  supplement ing others.  0f

the three one can at  most pick one; the others are then excluded, at

least  according to the more dogmatic formulat ions.  l t lo contrad' ict ions

are to be permit ted.  In pract ise there may be contradict ions,  on the

surf  ace ,  but  they wi ' l  1 (a )  d i  ssol  ve upon c1 oser scrut ' iny and j  nter-

pretat ' ion,  or  (b) serve as s i .qnals that  the jdeological  work has

not been completed. Under any circumstance contradict ions are to

be pursued unrel  ent l  essly unt i  1 they d ' issol  ve and the ideolog' ica1

body, c leaned from such jmpuri t jes,  can cont inue the march forward.

The last  two points on the f ive point  l is t  of  occidental  fa j th

also remain,but are jn need of  some reinterpretat ion.  The personal

"soul  "  retains i ts indjv idual  character jst ics o a deposi tory of

personal i ty t ra i ts,  but  is  t ransformed into a "m' ind",  the subject

of  psychological  scrut jny.  As such j t  may actual ly not di f fer  much

from the rel ig ious soul  concept except that  the lat ter ,  as "sDir i t "



may at la in an existence separate f rom the body. Secular ideo' logy,

part ' icular l "v l iberal  jsm, also needs a seat of  indiv idual ism and

the "soul"  may serve as a br idqino concept.  For there is an "eternal

l ' i fe" ,  that  of  surviv ing in the memory of  others,  even immortal ' ized

in mater ia l jzed form, in concrete th ings and structures (books,0aint ings,

monuments,  arch j tectural /urban/soc' ia ' l  desinns, etc.) .  gut  just  as for

eternal  l ' i fe in paradise:  many may be cal ' led,  only few are selected;

i f  for  no other reason simply because there is a l imi t  to how much

memory can be stored and not s imply relegated to cemeter ies and the

documents.  And there is also a paradise on earth:  Utopia,  here and

soon; w' i th an equal  ly  necessary promise of  he1' l  ,  Dystopia,  here

and qui te soon j f  the prescr ipt ions given by the prophets are not

fol lowed. The concrete contents of  the,  Utopias and D5lstopias,  ' in

secular ideology, must necessar i  1y be heavi ly inf ' l  uenced by t rans-

cendental ly or iented rel ig ions in the same geographical  space, and th ' is

must al  so be the case for v ' is ions of  apocalypt ic hapoen' ings,  for

the plast ic per iod when basic choices can st i l l  be made, wi th indiv jduals

and peoples headjng for heaven or hel l  (but  never both at  the same

t jme).  Rel ig ion matters,  v is ' ions of  the future are not that  d iscont ' inuous.

Keep' ing th ' is  presentat ion general  no ef  for t  woul  d be made at

th is point  to go into the subdiv is ions of  Chr ist iani ty and Is lam.

lnl ' i th some just i f icat ion i t  can be sajd that  there is a cont inuum

at work here,  f rom heavi ly ind' iv idual  jzed and thought ( fa i th)-  or jented

Protestant Chr ist iani ty towards more act jon-or iented and col  lect iv i ty-

organized forms of  re l ig ious dedicat ' ion.  And as one oroceeds eastwards,

and picks up Eastern Buddhism, mahiytna Buddhism, th js becomes very

clear.  In fact ,  as indicated' in the Figure 1,  one may even say that

mahdy6na Buddh' ism is the exact opposi te of  Protesbant Chr ist ' iani ty.

There' is no personal  god, hence no sonrethinq that can be jealous

of compet ' inq fa j ths andwhose jealousy has to be respected, no some-

thing that can claim un' iversal  i ty  for  His teachings, being above

human beings. 0f  course, the point  made about occidental  ' ideologies

already serves to indjcate that  no personal  god is necessary in

order to proc' la im singular ism and universal ism for a system of

bel iefs;  i t  may only help in convincing the adherents.  However,
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there s ' imp1y is no such assumpt ' ion jn mahayana Buddhjsm. I t  does not
exclude other fa j ths,dS dlready evidenced by the Chjnese and Japanese
amalgams where rndh6yana Buddhism is seen as combinable wi th dao. ism
and confucianism in the Chinese case,and shintoism and confuc' ianisnr
in the Japanese case.One may even go further and add to th is amalgam
occ' idental  components,  such as chr ist ' iani ty or Is lam, and then one,
or both,or perhaps al l  three of  the secular fa ' i ths indjcated. And this
may be a major thesis no. 1:Oriental  thought tends to be addi t ive,
Occidenta' l  thought tends to be al ternat ive.  0r iental  thought not only
expects contradict ions but even seems to cher ish them. They seem to be

seen as a source of  enr ichment,  and also to be a more honest ref lect ion

of what is held to be the contradictory nature of  the real  wor ld,as

opposed to a poss' ib ly contrad' ict ' ion-free ex' istence in some other wor ld,

including some future wor ld di f ferent f rom the real  one.

I t  fo l lows that th is type of  fa i th cannot possibly be universal

as' i t  is  up to anybody to make his own personal  amalgam. Nor i t ' is

assumed that Buddh j  sm shoul  d be present ' in al  I  these combintat ions.

The teach' ings of  the Buddha are there for  everybody to know. Those

who bel ieve in them think people do wel l  learnincl ' ' f ron them, but that
' is  something di f ferent f rom bejng impel led to spread the gospel  (Matthew 28:18-20)

backing up the teaching with rewards and even punishments.

Then, j t  is  a bas' ic tenet of  Buddhist  fa i th that  there js no

soul .  There is a mind, capable of  working on i tsel f  or  engaging in

r ight  behav' iour,  and transforming i tsel f  to higher levels of  consc' iousness.

But that  mind does not exist  separate f rom the body, capable of  migrat ion

to the t ranscendental ,  up or down, or jn th is wor1d, into other human

beings- a process of  t rans-migrat ion.

These are po' ints the var ious sects of  Buddhism seem to have in

common. They dj f fer  in many other regards.  The di f ference between

hinayana and m-ah-ayana ("sma1l vehic le" and "big vehic le")  may perhaps

be interpreted as a d ' i f ference in the nature of  the uni t  of  human

beings that through unrelent less work is t ry ing to real jze the Buddha

nature in i tsel f :  the indiv ' idual  human being or much larger groups,

perhaps even nat ions as a whole ( the human atom vs.  the human molecule).
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This dist inct ion,  however,  has a tendency to overshadow the col lect jve

nature of  the process of  at ta in ing enl ightenment.  Thus, even ' in a theravada

country l ike Malaysia the process would involve groups, both in the

r i tual  chant ing of  texts in oal i ,  in the exchange of  meri ts and demeri ts,

and in the group djscussion focusing on a Buddh' ist  theme. What I  do

of good accrues to my sisters and brothers jn the qroup; what I  do of

bad also detracts f rom them - in the f i rst  case because they helped,

in the second case because they did not prevent me from doing what was

bad. Hence, Buddh' ism tends to engender col lect ' iv ismo always at  the

level  of  the smal l  group, somet imes also at  the level  of  much bigger

uni  ts.

An other di f ference has to do with the bas' ic perspect ive on human

exjstence. The message of  the Buddha,as i t  comes through to most peopie,

would be that l i fe is suf fer jng (_quKKha) because of  a l l  the at tachments,  and that

the road to hapoiness (-sukha) qoes throuqh detachment.  To some Buddh' ist  th is

js an incomplete message, the real  one bejng that l i fe is joy and happiness.

I f  that  js  combined with the nrahayana incl inat ion towards larger uni ts

i  t  becomes compat i  b l  e w' i th buoyant nat ' ional  opt imi sm of the k j  nd one

can f ind in Japan, part icular ly as expressed by the soka gakkai .

The f ive points that  have been made about Buddhjsm in Figure 1 above

al  so apply to confucjanism, w' i th some reinterpretat ions.  Thus, there

js no god and no soul .  References to such ent i t ies would be metaphor ical

and shoul  d be understood more ' in the same way as peop' l  e i  n general  and

chj ldren in part icular learn to understand fairy- ta1es jn Western countr ies:

these are stor ies wi th a morale,  but  metaphors rather than exact maps

of any kjnd of  real i ty.  Confucianjsm comes throuqh as the ideal jzed

codi f icat ion of  feudal  isru def. in inq r ights and dut ies of  h igh and low in

highly vert jca ' l  re lat ' ionshjps,  p lacino the old,  the males and those

with non+nanual occupat ion ( in general ,  and jntel lectuals in part ' icular)

on top, the young and the middle-aged, women and those with manual

occupat ions at  the bottom. In th js lvay i t  a lso structures l i fe ins ' ide

the fami ly wi th the eldest grandfather or great-grandfather on top, and

the youngest s ister at  the bottom,and the others rather neat ly ordered

jn thehjerarchy. As an ethjcal  code i t  comes out as non-transcendental ,



-  11

regulat ing vert ical  re lat ions jn a manner reminiscent of  ideal ' ized

feudal  i  sm in European societ ies,  not  of  the real  i ty ,  I  i  ke Russjan

feudaf ism, where the focus was on r ights at  the top and the dut ies,  on1y,

at  the bottom. I t  is  by l iv ing according to these precepts that  human

ful f i l lment comes about;  an ethical  code that does not exclude a

rel ig ious fa. i th or an ideology of  the types already ment ioned, nor

claims universal ' i ty .  There ' is  no promise of  heaven or threat of  hel  I  ,

only the hypothesis,  ver i f ied in social  real i ty according to the

adherents,  that  by fo l lowing these rules a decent,  stable society

wi I  I  ensue.

Can the same be said about daoism and shinto ' ism? In daoism

everything is more besouled, but wi th nothing remin' iscent of  the

steep hierarchy t 'n "soul fu lness" found in 0ccjdental  re l ig ions,

f rcrn heavi lybesouled dei tV,v ia human beings that are set t ' inqs for

the eternal  bat t le between soul  and body (das Uber- ich und das _E:) ,
to a heavi ly desou' led nature.  Daoism is a natural  phi losophy, highly

hol ist ic and highly dialect ic,  and with very deep roots in Ch' inese

thought.  Again i t  js  combinable wi th other images of  real  i ty ,and

there seems to be no claim of  a missionary nature to universal jsm.

To the extent there is an image of  eternal  l i fe j t  is  on th is earth,
' in a way that wi l l  br ing human beings closer to nature,  mean' ing in

smal I  communit ies.  sel fsuf f ic ient .

Shintoism, however,  ' is  very di f ferent f rom al l  of  th ' is .  Here there

is a c lear doctr ine of  the Chosen People wi th the Sun Goddess

f indinq her abode in Japan/Japanese Emperor;  sCt|4g ! !e lqpqne:e
apart  f rom other peoples of  the wor ld.  However,  there is no claim at

universal ism as far as one can understand; not the' idea that other

peoples have to reach the Goddess through Japan. To be chosen may
jnst i l l  some Japanese at  some t jme with some measure of  the type of

arrogance that was under ly ing'"Great East-Asian Co-prosper i ty Hem' isphere"

(dai- t6-d ky6eken).  But that  js  not the same as the legi t imat ' ion for

such adventures given by the not ion of  bejng the only v iab' le br idge

between lesser peop' les in the wor ld and the supreme dei ty.  In other

words, shintojsm' is seen here as part icular jst ic ' in the same way as

Judaism has become. At the same t ime i t  cannot real ly be sajd to be

singular ist  g iven the relat jve ease with which so many Japanese seem
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to be able to comb' ine i t  wj th,  for  instance, Chr ist ' iani ty.  This may or

may not be due to the lack of  concrete ' imagery surroundinq the Supreme

Be' ing;  probably the Japanese Emperor took Her place for the s imp' le

reason that She took place in the Japanese Emperor.  But in al l  of  th is

there are st i l  I  e lements that  are di f ferent f  rom what ' is  found in Buddh' ism

and Confucjanjsm, more simi lar  to Judaism and hence to Occjdental ' ism -

al l  more s imi lar  to some Afr ican systems of  fa j th.  Incidental ly,  i f  one

is looking for someth' ing more remin' iscent of  Chr ist iani ty in Japanese

re' l ig ions the answer might be found in Amida Buddhism where "salvat ion"
' is  seen as coming as a consequence less of  one's de1' iberate str iv ings than

bY the qrace of  Am' ida.

There seems to be no example of  a purely mJhdyana Buddh' ist  country,

as th js type of  Buddhism is found to prevai ' l  only in the S' in ic space

where i t  tends to be combjned wjth Confuc' ian' ism, and perhaps witn

other elements.  But for  the other two tyoes of  Buddh' ism, Northern

and Southern,  i t  may be said that  where they were strong enough

they tended and tend to become thg system of fa i th,  for  instance

in Mongol ia,  Tibet,  Burma and Tha' i land. In the former two i t  stood
' in the way of  Sov' iet  Marxism and Chinese Maoism respect ively,and suf-

fered the consequences of  that  type of  secular onslaught ( in my

viewthat decl ine wi l l  be for  a short  per iod on1y, the strength of

Buddhist  fa i th wi th i ts t remendous f lexibi l  i ty  being far super ior

to the r ig id i ty of  Marxist ,  even Maoist  thoughd. l t  may very wel l

have to suf fer  the consequences also in countr ies l ike Bunma and

Thaj land, y ie ' ld ing ei ther to secular,  " l  iberal  "  economic growth

mater ia l ism of the Western k ind,or Marx' ist  mater ia l ism of the Eastern

branch of  the Occident.  The lat ter  is ,  oerhaps,what is current ly

happening in the former Indochinese terr i tor jes.  But nothjng of

th is k ind had to happen ' in the Sino-Janpanelespace, for  here there

was already an amalgam total lycapable of  handl ing the chal lenge of

growth-or iented econom' ism from the West,  in the case of  Japan even

surpassing i t .  Few things, jn fact  could be more easi ly explajned:

how could a country wi th shintoism def in ing obedience to a nat ional

cause, Confuc' ianism organiz ing discipl  ine along vert ical  I  jnes

and buddhism organiz ' ing organ' ic sol idar i ty along hor izontal  I ines
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fa i l  to be a success ' in the runn' ing of  a modern economy once ' i t  sets
i tsmind to do so? And is i t  not  a lso rather l ikely that  other countr ies

with the same bas' ic or ientat ' ion wi l  I  be able to fo l  low i t?

I t  remains to say someth' ing about the vast space in the middle,

hjndu' ism. 0f  th is one may say everything: there is a personal  god,

evenmany j f  one wants to see i t  that  way; and there is no god i f

one wants to conceive of  them metaphor ical ly.  They may be said to

exclude other fa i ths,  but  they are also so r ich and complex that

they can easi ly be said to include others, through some l i t t le act

of  redef in i t ' ion.  They may be said to be for the hindu space on1y,

but on the other hand, because of  that  r ichness easi ly comprise

the whole of  the wor ld,because any rel ig ion should be able to

recognize i ts basic f igures and thought structures somewhere' in the

tremendous var iety of  h indu thought.  Hence i t  is  d i f f icul t  to descr ibe

h' indujsm jn terms of  any part jcular rel ig ious speci f i ty .  There are

elements reminiscent of  Occidental  re l iq ions.  and elements remin' iscent

of  0r iental  fa i th.

But,  j f  one should t ry to character ize Hinduism the caste

nature of  the social  structure legi t imized by i t  is ' inescapable.  The

system is cruel ,  and not only in the sense of  d istr ibut ing power and

pr iv i lege in th is wor ld in a f ' lagrant ly unequal  and inequi table

manner,  wi th power and pr iv i lege accruing to the higher castes

(the brahmins and the kshatr iyas) and not at  a l l  to the untouchables (par iahs)

and the s_!r ig l ! : ,  wj th the vaishyas in-between ( t f re t raders,  etc.  )

The caste system also has strong transcendental  impl icat ions wi th

soul  h ighly symmetr ical ly d ' is t r jbuted along caste l ines.  The un-

touchables and the shudras have no chance of  be' inq reborn.  Rather

they can be seen as the deposi tor ies of  the soul  of  somebody else

who meri ted nothing better because of  h is karma ("what you think

and do,comes back to you") .  A highly unenviable state of  af fa i rs,

a pr ime target of  both Buddha's and Gandh' i 's  ef for ts to reform hjndujsm by

making everybody equal  both jn th js l i fe,and when ' i t  comes to chances of

improving onesel f -  to the stage of  enl ' ightenment and eternal  rest ,

n ibbana, whether the metaphor is through transmigrat ion or reb' i r th.

An obv' ious way out for  the "scut - less" ' is  to convert ,  €9.  to Is1am, thereby

gaining an immortal  sou1, leaving the cruel  game of hjnduism.
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Equal  ly obviously the upper castes react strong' ly and lvere ab1e,
pract ica' l  1y speaki f lg, to expel  Buddhism just  as they may be able

to do the same with Gandhism. l^Jhether thev wi l . l  be able to stem the

t ide to Is lam is st ' i l l  be seen.

I t  remains now to be sa' id that  not only the 0ccidental  wor ld

has produced secular ism; that  a lso goes for the others.  Gandhism

certainly has i ts metaphysics,  but  of  such a k ind that ' i t  would

also be acceptable to the agnost ic and athejst ,  as Gandhi h ' imsel f

points out.  Personal ' ly  I  would tend to see gandhisni  as so s imj lar

to buddhjsm that the substant ' ive c ' lass' i f  icat ' ion might be under

buddhi  sm, not under hindui  sm,for hi  stor jca' l  reasons.

The part icul  ar  amal gams assoc jated with contemporary Ch' ina and

contemporary Japan have been referred to here as "maojsm" and " japanism"

respect ive' ly,  but  only jn so far  as i t ' is  understood that in

both of  them there' is a heavy admixture of  Occidental  fa i ths;  Chr ist iani ty
' in both cases, l iberal ism in both of  them, and then marxism in the

case of  maoism. Character ist jcal ly there is no name of any indiv idual

that  could be at tached to what is here referred to as " ;apanism".

In a t ru ly col lect iv ist  country there should be no such name ej ther.

In conclusion let  j t  only be pointed out that  nei ther Is lam

nor pure Buddhism have given r ise to major secular ideologies.  This

is certainly not because they are incompat ib le wi th social  teach' ings,

probably rather because they are so compat ib le wi th them(as wi l l  be

pointed out later)  that  there ' is  less need for a secular ideology.

That need may come up later because of  certain tens' ions to be explor-

ed; i t  may also take the form that i t  takes today of  s imply import ing

Occjdental  or  amalgamated 0r iental  ' ideolog' ies.  But so far  one may

perhaps pay some attent ' ion to the c j rcumstance that ' i t  is  the most

and the least  "re1igious" ( in the c lassical  sense of  be' inq"personal

god"and"indiv idual  salvat ion" or iented) re1 ig ions that give r ise to

secular ideo' logies;  the former because of  contradict ions,  the lat ter

because of  compat i  b i  I  j  t i  es .  I  woul  d susta ' in the thesi  s that  rnaoi  sm

and japanism grew out of  Ch' inese and Japanese so' i l  wi th considerable

ease phi ' losophical ly( i f  not  social ly) ,whereas the 0ccjdental  ideologies

had to f ight  their  way through,and at  the expense of  retaining,the

singu' lar ism and universal  ism of 0ccidental  re l  ig ions.  And that

marks them t j ' l l  th is very day, as seen jn the East-West conf l jc t  between two

mutual ly exclus' ive ideologies c la im' ing universal  val id i ty.
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3. Rel ' ig ions as Carr iers of  Pol  i t ' ical  l4essages

Del ' iberately I  have formulated thjs sect ion jn terms of

"pol ' i t jcal  messages' ,not  merely "social  messages".  By the former

I  mean something more than the lat ter :  there is a message about
what to do and why one should do j t  whjch would be character jst ic

of  a social  message with j ts image of  the future and j ts analysis

of  present and past.  But there is also a message of  how to doj t ,

whg should do i t ,  when and where -  more or less expl ic i t ,  more or

less concrete.  I t  is  these last  four components that  def ine the

di f ference between pol i t ical  and social  analysis,because actors

are designated, i t ' is  made space and t ime spec' i f jc ,  and in addi t ion

there is something about the methodology, the tact ics,  the "ho\nr" .

wj th seven major rel  ig ious systems (Judajsm, chr ist ian' i ty and Is1am,

then Hindu' ism, and then oure Buddhism, and the Ch' inese and Japanese

amalgams) and six dimensjons to what is here referred to as a

"pol ' i t jcal  message" we could in pr jnc ' in le deve' lop a table wi th

42 entr ies.  However,  there are s impler ways than that somewhat

I  abor i  ous exerc ' i  se .

Thus, one very key di f ference wou' ld be between rel ig ions

with t ranscendental  utopias and rel  ig ions wi thout.  I t  is  inevi table,

i  nescapabl  e that  conceptual  i  zat i  ons of  paradi  se w' i  I  I  have some

pol i t ical  carry-over ef fects on utopian ool i t jcal  thought:  utopias

wj l l  tend to be mundane ref . lect ions of  heaven, dystopias to be

ref lect ions of  hel l  -  only that  the lat ter  may surpass the most

wicked imaginat ion of  what hel l  could be l ike and the former not

qui te l ive up to the most eloquent descr int ion of  paradis iac del ights.

But th ' is  has one very important consequence: both utopia and dystopia

wr ' l l  tend to become extreme, inspired by images of  the t ranscendental

they wi l l  tend to be d ' istant f rom usual  empir ical  real i ty.  And that

again has a consequence: in order to at ta in utopja a basic change

is needed, some type of  d iscont iu i ty,  a quantum jump, a revolut jon.

That revolut ion,  however,  does not have to be a col lect ive

revol t ,  l ' ike in marxi  st  eschatology of  one class against

another.  I t  can also be an indiv idua' l  revol t ing against  h is or her
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own past,  as in the chr ist jan paradiqm for conversion; assuming that
i f  a suf f ic ient ly high number of  indiv iduals do so then there
would be a cumulat ive ef fect  a lso in th ' is  wor ld.  The gao between
the empir ical  and the potent ia l  can only be br idged through a
highly dramat ic t ime cosmology with a cr is is (apocalypt ic)  i l rat

wi l l  usher in ei ther the f inal  Endzustand (catharrs ' is)  or  hel l  on
earth,  vernichtung. And that al ready gives the answer to the quest ion

of when: when t ime' is r ipe,  when the f jnal  judgment ' is  about to

come. Seen this way marxism is so fundamental ly chr ist ianl

There wi l l  a lso be a fa i r ly  c ' lear conceptua' l izat ion of  who

wj l l  be the carr iers of  the new t imes: not al ' l  those who are cal led

upon, only those who are selected. And they wi l l  have to f ight  aga' inst

those who were and are on the other s ide,  the non-repent inq s inners.

t , lhere does th ' is  take place? Al  I  over the wor ld.  And how? Through the

f ight  between good and evi l  on earth,  but  a lso throuqh the intervent jon

of h ' igher forces. But i t  ' is  a l l  worth i t ,  for  on the other s ' ide ' is

an ubpia,  qui te concrete as i t  is  descr ibed in the Bible and ' in the

{qla! :  a society of ,  for  and by the saved, wi th no discreDancy

between needs and the means avai lable for  their  sat isfact ' ion -  in

the Chr ist ian paradise because the needs seem to be non-mater ia l

and there are plenty of  spir i tual  resources around; in the lv lusl i  m

paradise because needs are also mater ia l  but  wi th ample means of

sat isfact ' ion easi ly avai  labl  e.

Not so for  the rel ig ions wi th no transcendental  utopias and

dystopias,  except as metaphors.  To the extent they are inspired by

buddl t ism they wi l  l  a ' l l  embody the ' idea of  sel fperfect ion by

working on onesel f  so as to develop r ight  be' l ief ,  r ight  thought,

r ight  speech, and r ight  cond.uct .  But s ' ince these are not speci f ied

in a very concrete manner in buddh' ism,and do not refer to obedience

to a higher being, th is leaves much ground for interpretat ion.  For

what has been sa' id so far  there is only one conclusion that oerhaps

can be drawn, tentat ively:  the good society would be the society

where th ' is  is  possible,  and more part icular ly thesociety where j t  ' is

possible for  smal l  groups to work together,  inspir ing and helping

each other on the Path of  r iqht  behavior.One conclus' ion to be drawn
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f rom thjs would be relat ively smal l  communit ies that  are sel f -suf f ic ' ient

enough to leave the members wj th suf f ic jent  t ime for th ' is  type of

spir i tual  pursui t .  0bviously there are mahEyEna countr jes that  have

not drawn th ' is  conclusjon: Japan is not part icular ly smal l  jn terms

of the group with whjch i t  requires the Japanese to ident i fy,  Japan' i tsel f

China is not part icuar ly sma11 ei ther,al thouqh i t ' is  not  necessar i ly

t rue that al l  Chinese are requested to ' ident i fy wi th China as a

whol e.

So much about the normat ive content of  the rel ig ious teachings,

the ideas and v ' is ions.  Such vis jons command, they are expressions

of normat ive power.  But there are also the other basjc k inds of

power:  remunerat ive power and coercive power;  the power of  the

carrot  and the power of  the st ick.  Put in very s imple terms: goods

and services on the one hand, their  product ion and distr ibut ion;

the var ious types of  v io lence on the other.  Whether they are seen as an

end or seen as a means towards an end the level  of  economic growth

and of  d istr ibut ion are important factors in any social  ideology

and real i ty,  and so are the levels of  d j rect  v io lence and of  structural

v io lence, buj l t  jnto the socjety.  The quest ion is how the rel ' ig ions

relate to th is four:  (mater ia l  )  growth,  d istr ibut ion,  d i rect  v io lence and

structural  v io lence. in very l ' imi ted usages of  the terms "growth"
' is  ' ident i f  ied wi th development.  and "absence of  d i rect  v io lence"

with peace -  thereby br inging in the two key words of  contemporary

concerns,  the two pi l lars on which the United Nat jons construct ion,

ideological ly speaking, rests.  But ' in a somewhat more extended usage

of these two words "development" would also' include some measure of

distr ibut ion,and "peace" would also include ideas of  absence of

structural  v io lence, part icular ly when j t  refers to the suppression of

ethnic and/or racial  m' inor j t ies,  or  groups def ined by age,

gender and class.  Hence these would be four

key dimensions to explore in search for the expl jc i t  or  impl ic i t

social  teach jnqs of  the key ref  ig ions.  Ideal  ly  the re ' l ig ' ions should

be rated on a scale f rom mjnus 10 to plus 10 on al l  four d ' imensions,

or something l ike that .  Clear ly th ' is  is ' impossible.  Al l  that  wi l l  be

done here is to div ide re ' l ig ions in two groups, those that favor the
' idea and those that do not favor j t ,or  favor i t  less;  "high" and " low"
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When i t  comes to growth I  would be incl ined to put both

Hinduism and Buddhjsm in the lat ter  category,as bejng less in

favor of  mater ia l  growth;  Hindu' ism because of  the strong jnf luence

of the not ion of  karma and the general  r ic id i ty of  the soc' ia l

structure sanct ioned by the rel ig ious thought,  Buddhism because

of the avowed low level  of  concern wi th mundane matters beyond

that whjch js needed for reproduct ion,so as to be able to engage

fu11y in the pursui t  of  h igher levels of  consciousness. I  would

also tend to place Is lam jn th is category because of  i ts  famous

doctr ine agajnst  interest .L ' ikefor Hindu' ism there is a c ' lear place

for t raders or,  j f  one wants,  for  commercial  capi ta l ' ism, in the

system - the Koran even being seen by many as a cod' i f icat ion of

rules of  conduct,  r ights and dut ' ies, for  decent exercise of  the

trading professjon. But industr ia l  capj ta l jsm would tend to require

for investment larger amounts of  capi ta ' l  than the amounts merchants,

could make avai lable through trading -  the al ternat ive be. ing loans

to be obta jned at  a pr ice,  the pr ice al  so be' inq known as ' interest .

I t  may be objected that th is can easj ly be ci rcumvented,

ei ther by conceiv ing of  the interest  as a "serv ' ice fee",  or  by

accumulat ing capi ta l  through trading ( for  jnstance in oj l  )  to

the point  were th is investment can be undertaken. This is what

is happeninq today in several  Musl im countr ies.  However,  i t  only

touches the point  at  the surface. There is probably a much deeper

reluctance against  industr ia l  ism jn Is lam, expressing i tsel f  among

other places, in the doctr ine against  interest .  And i t  may we' I1 be

that th is is what ' is  current ly being observed in Musl im countr ies:

not that  factor ies are not coming up, but that  they are bought

whole-sale,  wi th the key in the door,  and not bui l t  up by an eager

body of  r i  sk- tak ' ing entrepreneurs,  and technic ' ians,  and ski  I  I  ed workers,

anxious to get to the work.  Thus, to the extent that  economjc

growth' is based on industr ia l ism I  would tend to be scept ical

and not put Is lam jn the upper category where growth is con-

cerned. And I  would tend to bel ieve that the factor ies in the Musl ' im/

OPEC region would be of  minor s igni f jcance in the wor ld economy.
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In that  upper category one would obviously have both Judaism

and Christ ian' i ty,and for the lat ter  both the Protestant and Cathol ic

var iety.  Three famous books ex' ist  to prove, at  least  to the sat ' is fact ion

of the authors, that  one or the other of  these three provides the

basic background for economic growth:  Max Weber for  Protestant ism,

Am' intore Fanfani  for  Cathol  ic ' ism and Kurt  Samuelsson for Judaism.

The anguments are fascinat ing,  i t  is  an ' intra-0ccidental  bat t le

among giants.  In th is connect ' ion,  however,  the focus is on

placing them ' in the upper category on the wor ld scale,being less con-

cerned w' i th who shoul  d have the f  j  rst  pr i  ze.

More interest jng,  however,  is  that  in the upper category

one would also have to place the or jental  amalgams, the Chinese

and Japanese systems of  fa i th.  Some of the impl ic i t  reasoning

has been given above, part icular ly for  the Japanese system,so i t

wi l l  not  be repeated here.  In a sense those arquments might sound

much more convjncing than the tyoe of  argumentat ' ion Weber puts

together for  the posi t ion of  Protestant ism, part icular ly for  the

pur i tan sects wi th in Protestant jsm: that  i t  js  re lated to the

basic anxiety about salvat ion and the ' idea that success in th is

wor ' ld is a pointer to success in the other wor ld,  hence a rel ief

for  the anxious. That God shoul  d express h ' is  incl ' inat ' ions about

salvat ions for  certain indiv jduals on earth through the stock

market is strange. I t  seems to me deeply unchr ist ian,  but then

there is no reason why Christ ians should necessar i ly  only harbor

Christ ' ian fa i th.  However, that  may be, there is one very basic point

rnissing in Weber 's reasoning: i t  may give some mot ivat ion to

the entrepreneurs but not to the workers who would read thejr

misery as a s ign of  God's ut ter  d isat jsfact ion wi th them,and thereby

be even more unmotivated to contr ibute to any kind of  economic

growth.  The Oriental  amalgams avoid or at  least  a l leviate such

probiems, not by cut t ing out miseny or relat ive depr ivat ' ion of

the work ' ing c1ass, but by at  least  not making capj ta l is t ,  entrepreneur ia l

act jv j ty something close to a sacred act ,and honest ordinary

work a mean j  ngl  ess act i  v i  ty .  tn miha=yana buddh. i  snr i  nd j  v i  dual  s are

coupled ethical ly together in such a way that j t  is  the col lect iv i ty,

not the indiv idual  that  is  rewarded or punished because of  the acts.r i

indiv iduals -  the ethical  col  lect ive budqet.
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What then about the distr ibut ion dimension? Djstr ibut jon js

a quest ' ion of  a f loor and a cei l ing where goods and services

are concerned; of  avo' id ing the extremes in distr ibut ion,  of  guaran-

teeinEr a certa ' in min' imum and try ing to inst i tut jonal  ize a max jmum.

In the modern welfare state th is is done, in pr inciple,  by taxing

the r ich and establ ishing subvent ion mechanisms for the sat isfact ion

of bas' ic needs for those in mjsery,so as to end up with a populat ion

between f loor and cej l ing,  in the home of the peoole,  l ' ike in a fami ' ly .

I  th jnk j t  is  fa i r  to say that the doctr ine of  the Middle

l , lay in Buddhism is a doctr ine of  cei l ing and f loor.  I t  was not

on' ly directed against  the excesses ' in accumulat ' ion of  r iches found

in Hjndu soc' iety,  but  a lso against  the misery,  includinq the

sel f - imposed misery through extreme ascet ic ' ism. In Hinduism there

were and are no clear m' in imum or maximurn. In th is regard Hinduism

is not in-between and not s imi lar  to Buddhism, the two are each

other 's extreme opposi te.  This character ist ic of  Buddhism, then,
' is  fe l t  to penetrate the whole 0r ient ,  but  certainly more or less

so depending on rel ig ious and other contexts.  I ts concrete expression

would be in low and relat jvely constant jndjcat  for  income distr ibut jon.

l . , lhat  about the Occidental  re l" ig ions? The accumulat ion of

r jches at  the top of  society,and at  the disposal  of  indiv jduals

and indjv ' idual  fami l ies rather than at  the disposal  of  organizat ions

and communit jes ( l ike Japanese capi ta l  )  would be tel l ing evidence

that whatever d ' ic tum there m' ight  be aga. inst  such accumulat ' ion

("not on earth where moth and rust----")  they are not necessar i ly

adhrered to jn pract ise.  But there rnay be concrete rules establ ishing

f loors.  In Is lam, for  instance, there' is the rule to the ef fect  that

one should not s i t  down and eat i f  one' is not assured that the 12

to the lef t  and to the r iqht  of  one's own house have suff ic ' ient

to eat -  a doctr ine that,  i f  pract ised, would abol ish hunger.

In Judaism there are s imi lar  doctr ines.  And in Chr ist iani ty

there js the ta le of  the Good Samari tan,  a l leviat ing pain and

misery.  0f  course, the Is lamic doctr ine ' is  more easi ly pract ised
' in a local  commun' i ty,  one reason why "Khomeni ism" also seems to be

I oca I  ' i  sm.
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But that  ta le,  in my view, is ambiguous. l^ lhy should Chr ist ' ians

engage in good deeds i f  they are not merj tor ious,  br inging that

samari tan c loser to salvat ' ion? And i f  that  is  the case,then why

should one abol ish misery? Would j t  not  be much more rat ional  to

inst i tut ional ize misery so that there would always be a suf f ic ient

number of  suf f ic ient ly poor people among us whose misery could

become the raw mater ia l  to be processed into salvat jon by others?

And would that  not point  in favor of  an impl ic j t  or  expl ic i t

a l l  jance between Christ ian' i ty and cap' i ta l ' ism since the lat ter  is

based on inequal i t ies,and through the jo int  workjng of  center-

per iphery format ion and class format ion is quaranteed to produce

misery at  the bottom? In other words,  a c lear case of  symbiosis?

The answer might seem to be yes,at  least  so far  as Chr ist ian

doctr ine acknowledges good deeds as meri tor ious.  This is ' less t rue

for Protestant ism where,accordinq to doctr ine,  salvat jon is by

f  a i  th al  one, not by acts.  f te quest ion ' is  whether Protestants I  ess

theolog' ica11y trained real  ly  bel  ieve ' in th js and do not th ' ink that

in God's book up in heaven there wi l l  nevertheless be plusses

and minuses for what one doeso not only for  what one thinks.  But

to the extent that  Cathol ic ism/Protestant ' ism is related to the

sal  vat i  on- through-deeds/sal  vat i  on- through-fa i  th di  I  emma i  n theol  ogy

Cathol ic countr ies mjght see the problem of a f loor in economic

djstr ibut ion more related to car i tas,  Good Samari tans,where Protestant

countr ies might be less interested in th is perspect ' ive and more concerned

with spreadinqthe gospel .  This,  then, could lead ei ther way: both to Pro-

testant acceptance of  much more misery,and to the inst i tut ional  izat ion

of j ts abol i t ion through welfare state construct ' ions.  As usual

i t  should be noted that I  am not suggest ing that re l ig ion plays the

key causal  ro le here,  I  ar  only in search of  compat ib i l i t ies.

Grossly s impl i f ied,  only as a

above would lead to the fo l lowing

in terms of  economical  var iables:

rule of  thumb, the ref lect ions

character i  zat ' ion of  re l  iq ions
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Figure 3.  Rel ' ig ion as a factor for  the economjc system
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A corresponding explorat ' ion can now be made for the v io lence

system. To start  w' i th direct  v io lence: there seem to be two

factors that  would predispose for v io lence when bui l t  into the

very nucleus of  the system of rel ig ious fa i th.  First ,  there is

the idea of  being a Cholen People whjch eould jnst i l l  jn bel ievers

a very high 1eve1 of  sel f - r ighteousness. This does not mean that

i t  has to be pract ised, or enactedo oF, i f  enacted, necessar i ly

in the form of di rect  v io lence. I t  could also take the form of

withdrawal f romtherest  of  the wor ld s imply because one is too qood for

the wor1d, s ' imp1y because the rest  of  the wor ld is too barbar ian

to be even worthy of  an at tack.  In what has been said above two

clear ly Chosen People emerge: the Jews and the Japanese, wi th some

carry-over ef fects f rom Judajsm into Chr ist jani ty and Is lam,and with

the Chinese having at  least  a super ior i ty complex relat ive to others,  to

barbar ians,  a l though less c lear ly aggressive,  at  least  in the sense

of being un' iversal ly,  for  the whole wor ld,  aggressive.  I t  may,

perhaps, more be of  the wi thdrawa' l  var ietyr l -eading to defensive

rather than of fensive strategies pol ' i t ica11y and mi l  j tar i ' ly  in what

the Chinese histor ical ly seem to consider their  nocket in the wor ld.

Japanese

Ch i  nese

Juda i  sm

Christ iani ty, Protestant (  ? )

Chr ist iani ty,

ama' l  gam

amal gamBuddh i  sm

Islam

Hi ndu i  sm
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The second d' imens' ion would be that of  aggrqss' ive mjssjonar is ln.

There' is a di f ference between being adherent of  a fa j th which one

considers r ight  and worthy of  spreading to othens, and that of  1 iv ' ing

under a djv ine command to spread the fai th,  i f  necessary by packing

up the message through the sk ' i l l fu l  use of  coerc ' ive ( force) and remunerat jve

coercive power,  the carrot  and the st ick again.  The Occidental

rel ig ions Chr ist iani ty and Is lam clear ly fa l l  in th is category;

Judaism less so for the reasons ment ioned.The missionary command js

the logical  consequence of  s ingular ism cum universal jsm - as expressed

in l , lathew, 28:18-20. That those rel  ig ions also are monotheist ic ' is

in my vjew of  secondary s igni f icance -  but  the' i r  uniqueness is poss' ib ly

strengthened by there be' ing only one god (which is not t rue,  str ictu

sensu ,  for  Chr i  st j  ani  ty )  .

Structural  v io lence is so much related to distr ibut ion in
the economjc sense that the div is jon of  the rel ig ions would tend
to be the same. At the bottom, of  course, is Hinduism with i ts
nel ig ious" ly sanct ioned castesystem. Buddhism and the systems related
to ' i t  come out much more clear ly against  structural  v jo lence; and
' i t  is  not  c lear that  s lavery at  the hands of  the Arabs was rel ' ig iously

legi t imized jn the same way as s lavery at  the hands of  the Europeans.

But what about Chr ist iani ty and i ts predecessor,  Judaism?

It  may be angued that jn both of  them there is an element of

imperial ism, c lear ly seen in Judajsm as or ig inal ly conceived of ,

and in Chr jst iani ty as i t  became not only in the "modern per iod"

wi th the Cathol  i  c  Ki  ngs establ  ' i  sh ' i  ng thei  r  empi res and the Protestants

fol lowing very quickly,  but  a lso when Chr^ist iani ty was the state

rel ig ion of  the Roman Empire.  That other peoples are "paqan" would

in i tsel f  be suf f ic ient  reason to colonjze them, legi t imized by

the idea of  be' ing better able to carry out m' issionary act iv i t ies.

Liberat ion could then be grantedproport ionate to the extent to which

adherence to Chr jst jan' i ty was reported; i f  not  i t  had to be fought

through direct  v io lence directed against  the structural  v io lence

of imperial ' is t  colonial  ism. At th is pojnt  j t  ' is  d j f f  icul t  to

discover any great d ' i f ference between Cathol ics and Protestants

except that  the lat ter  came laterso colon' ia l  decl ine ard dis integrat jon

also came later (except for  the Portugese).  In both we f ind rel iq ious

legi t ' imat ion for  being "oeop' le*o1der" (colonial  is t )  not  only s lave-

hol  der;  on top of  the horrors of  i  nqu i  s ' i  t i  on (C athol  i  c  )  and wi tch
processes (Cathol ' ic /Protestant ) .
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I f  we now summarize al l  of  th ' is  we arr ive at  a picture,  again
grossly s impl i  f jed:

Figure 4.  Rel ig ion as a factor for  the v io lence system

Absence of
amcmraT
VfoTence
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/ i  \
I
I
I
I

I Is lam Buddhi sm

low

Juda i  sm

Chrjst iani ty

Japanese amal gam

Chinese amal qanr

Hi ndui  sm

low hish

We can now summarize what has been said in

about the ejght rel ig ions (we spl j t  Chr ist ian' i ty

the four d ' imensions, ' in Tabl  e 5:  (see next page )

Absence of
dl rect--
VioTerrce

this sect ion

into two) and
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Figure 5.  Rel ig ion as a factor:  A Summary
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Buddhi sm, pure low high hish high

Chinese amal qam high hish

Japanese amal gam hi sh high

Qite c lear ly the character izat ions are too gross to ref lect  the

tremendous var iat ion in the real  wor ld.  However,  of  the 16 possib ' le

patterns in terms of  h igh and low only f ive have been used -

possibly because the var iety ' is  not that  h igh in the empir ica. l

wor ld,  at  least  not when one js forced to paint  wj th a broad

brush. I t  should be noted that the extreme patterns arenot present:

there is no re ' l ig ' ion known for both aspects of  economic development

and both aspects of  peaceful  development.  Noro of  course, is there

any re1 ig ion that woul  d denounce al  I  these four ef for ts.  Re1 ig ion

has to [s posi t ive ' insome regard,  at  least ,  has to express what people

want r 'n thr 's wor. ld at  least  at  some point .  And peoole work at . least

in most places most of  the t ime,for wel fare and survival ,  "economjc de-

devel  opment" and "peacef u ' l  devel  opment" as i  t  i  s  ca' l  I  ed here.
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I f  one now looks at  Fiqure 5,  s imply reading i t  of f ,  i t  is

at  least  compat ib le wi th what one f inds in the real  wor ld.0n the

one hand there are the b ' iq spaces of  the wor ld focussing on _g-fgwU_l
the Judaic-chr ist ian and the sino- japanese spaces; on the other hand

the Is lam' ic-hindu-buddh' ist  spaces where this focus is much less

prominent.  And that would also apply to the rel ig ions lef t  out  of

th is explorat ion: t ieamerindiai  ,  afr ican and paci f ic  spaces. So

here is already a f i rst  major div is ion,  wi th in what unt i l  recent ly

has of ten been referred to as the "modern/tradi t ional"  d ist inct ion.

The moment one then introduces d' ist r ibut ion the images change.

In the growth-or iented spaces Cathol ' ic  Chr ist jani ty stands out as

less djstr ibut ion or iented than the others.  And in the less growth

or iented spaces there c lear ly is a dist inct ion between Hindu' ism wh' ich

in add' i t ion does not emphas' ize distr ibut ion and Is lam and Buddhism

that do. Growth may be important as a n ' ]eans of  abol  ishing poverty,

but djstr ibut ' ion' is much more' important as a means of  abol ' ishinq

misery.  According to th is the most pronounced misery in the wor ld

shou' ld be found' in the cathol ic and hjndu regions, part icular lv the

lat ter  -  when explorat ions are l imi ted to the rel ig ions here con-

siCered. Under Is lam and Buddhjsm misery should be much 
. less 

pronounced;

on the other hand, due to the general  lack of  qrowth or jentat ion

poverty might nevertheless abound.

Again,  the pjcture chanqes when one introduces the d ' imension

of v io lence. I t  sounds so pos' i t ive when a system of fa i th is "high"

on both growth and distr ibut jon;  ' i t  becomes less applaudiblewhen

th' is combinat ion is accompanied by direct  and even structural  v io lence,

i .e.exploi tat ion/repression in one form or the other.  I t  has been

ment ioned that in the Ch' inese case such at tempts tend to be l imi ted

to what might be cal led"sinic space",  but  recent excursions ' into

Korean, Vietnamese and Tibetan terr i t iory makes one at  least  wonder

exact ly where the l imi ts of that  space are located. Possibly Tibet
js included, Korean and Vietnamese terni tor ies not.  Japanese mi l i tar ism
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had the Great East Asian Co-prosper i ty Hemisphere as j ts

"doma' in",  and again i t  js  unclear where the border l ines would be
located. Great port ions of  the Pac' i f ic  were included, so was

al l  of  southeast Asia and not only East Asia.  Austral ia and New

Zealand might have been had they not been more di f f icul t  to conquer.

However that  may be the Chinese and Japanese domains are c lear ly
not universal ;  unjversal i ty appl ies to Chr ist ' iani ty and Is lam oniy

and no longer to Judaism. In the Table that  important dist jnct ion

does not appear.  I t  should also be pointed out how Cathol ' ic  Chr jst iani ty

might bui ld systems somewhat di f ferent f rom Protestant Chr ist iani tv

because of  the lower emphasis on djstr ibut jon in the former.  In

Cathol ic empires there might be as much m' isery at  the bottom of the

Centre country as at  the bottom of the Per iphery country;  under

Protestant colonial ism there miqht be more distr ibut ion on the top -

the colonized peoples,  the pagans, not being equal ly included in the

d' i  str ibut i  on exerci  se.

Is lam ' is  seen as di f ferent:  less growth or jented and gf ten

also less expioi tat ' ive al though there are except ions to th js rule,

such as Southern Sudan ' in contemporary Afr jca.  In general  one might

perhaps assume that less emphasjs on economic qrowth a ' lso leads

to less emphasis on structural  v io lence as the consequence of ,  or
protected by,direct  v ' io lence. There certainly may be direct  v io lence

as such, bel  l ' igerence, but not just  in order to establ ' ish economjc

exploi tat ion.  And there may be structural  v io lence unaccompan' ied

by direct  v io lence (or as the resul t  of  d i rect  v io lence in the

distant past ( t f re case of  Hinduism) where exploi tat ion certain ' ly

takes places but jnside the community i tsel f ,  so we1 I  inst i tut jonal  ized

that i t  is  combinable even with reject jon of  d j rect  v io ' lence (shant i ) .

That reject ' ion one also f inds in Buddhism where
appl ies to structural  v io lence and combines in a way

the least  a.qgress jve combinat ion.  That combinat ion o on

is not "modern":  i t  is  low on economic qrowth.  And i t
unless j t  js  protected by a very strong fai th.

re ject ion al  so

that makes for

the other hand,

i  s vul  nerabl  e
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I  th ink ' i t  is  d i f f icul t  to conclude this sect ion wi thout

some exp' l  ic j t  eval  uat ion.  Most object ionabl  e,  according to th is

scheme of th inking, are Chr ist iani ty (both versions) and H' induism;

the former because of  i ts  universal ly appl ied djrect  and structural

v io lence, the lat ter  because of  the mass' ive structural  v ' io lence

directed against  i ts  own members,  accompanied by f lagrant inequal i t ies
(as js also the case in much of  Chr ist iani ty) .  The Christ ' ian countr ies

stand out as "progressjve" relat jve to Ind' ia only because they

have managed to export  inequal i ty and inequi ty through imperial

pract ises,  and because they have managed to make the nat ion state

i tsel f  the account ' ing uni t  of  economic and social  achievement,

not the whole system, the whole web of  wh' ich the nat ion state may be

a centre.  But th is does not exonerate H' induism: i ts v ict ims

in that  colossal  part  of  human-k' ind are so many, both jn absolute

and relat ive terms that ' i t  is  not  strange i f  par iahs 6p6 shudras

resort  to the obvious way out:  convert ing away from Hindujsm.0n

that sub-cont inent the compet i tors would be Chrjst iani ty (part icular ' ly

Catho' l ' ic)  and Is lam,and part icular lv,  the lat ter  seems now to rece jve

a high number of  converts seeking rel ' ig ' io through fai ths less destruct ' ive of

the' i r  l ' i fe on earth,  and more promissing for their  l ' i fe af terwards.

At the other end I  would argue jn favor of  Buddhism, pure

version, as the fa ' i thmost compat ' ib le wi th the ' ideas anC ideals impl ic i t

in Figure 5.  I t  becomes modest in comb' in inq low concern wi th orowth

and high concern wi th absence of  d j rect  v ' io lence; ' i t  becomes decent
' in combining a relat ive' ly high level  of  equal  i ty  wi th a relat ive

high leve1 of  equi ty,except in perverted Buddhism. But can not

th ' is  be sajd about al l  fa i ths,  that  there are the pure versions and

the perverted versions,and the lat ter  considerably less beaut i fu l

than the former? I  would argue against  that  posi t ion,  maintaining

that Chr jst iani ty and Is lam, for instanceo have buj l t  ' into them

certain at t i tudes to the non-bel iever that  can be used to just i fy

both d ' i rect  and structural  v ' io l€f lce,  and that th ' is  is  not found in

Buddhism; just  as j t  can be argued that H' induism has bui l  t  ' into i t
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certain patterns directed against  those at  the bottom of the

hierarchy,and that that  is  not found in Buddhism ei ther.

I  end up wi th the concl  usion ' in the r i  ght  hand col  umn of  Fi  gure 5 .

I t  should only be added that i f  "pure" Buddh' ism should somehow

assimj late an ideology of  economic growth (eas' i1y done in the

Chinese and Japnese amalgams),  then that might change the relat ion-

ship to v ' io lence, usher ing in a much lower level  of  re ject ion of

both direct  and structural  v io lence.
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4. Conclusion: Some Remarks on Secular ism

The conclusion of  the preced' ing sect ion is that  i t  would

be hard to argue that rel ig ion is not a rather important factor

in connect ion wi th econom' ic and socjal  development,  a lmost regardless

of how these two are conceived of .  Some of that  re lat ion has to do

with compat ib j l  i ty  and incompat ' ib i1 i ty between relgious structures

and the processes assoc' iated with the economjc and soc' ia l  development;

i t  is  a qui te direct  re lat ionship.  But there is also an jndirect

relat ionship:  as jndicated jn Figure 1 above there is a relat ion between

re1 ig ious and secular ideologies.  Seven such secular isms are

indicated in the f igure,  including the intel lectual ly less developed social  demo-

cracy locat inq i t  sornelvhere af ter  L iberal  ism and Marx' ism. Let us then try to

to repeat the exercise of  Figure 5, in Figure 6:

Figure 6.  Secular ism as a factor.  A summary

Growth D' i  str i  but i  on Absence of
di  rect
v ' io l  ence

Absence of
s t ruc tu ra I
v i  o l  ence

I ' lo. of
i l  ,  .  ,  t l

nrgn

Li beral  i  sm high low low low 1

Marxism high hish low (h jgh)/ low I

Soc'i  a I democ ra cv high high hish low

Anarchi  sm low high low)/high high

Gandhi sm low h' i  gh high high

Maoi sm hi gh hish low high

Japan i  sm hi gh high
' low low I
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One can now approach this Figure jn at  least  two ways:

comparing the secular of f -spr ing wi th the rel ig ious basis,  and
comparing the var ious secular isms with each other.  I  shal ' l  t ry to

do both in the fo l lowing explorat ion.  L iberal ism is seen as taking

off  wi th a high note on just  one point :  economic growth,  I  th ink

that js a fa i r  judgement.  I t  was simply not concerned with djstr ibut jon,

absence of  d i rect  or  structural  v jo lence but saw inequal i ty, inequi ty

and vjolence as somehow "natura1",  as express' ions of  the law of  the
jungle,  jn i ts extreme form as soc' ia l  darwin ' ism. In that  sense

Liberal  ism was laqqing beh' ind certain Chr ist ' ian teach' ings,  and ' i t

could be argued that the relat ionship between capi ta l ' ism and

Christ iani ty would be more f i l led wi th f r ic t jon' in Protestant than

in Chathol  ic  countr ies.  for  that  reason.

Marx' ism was a react ion against  L iberal ism, but only up to

a certain point .  Basic to the doctr ine was a reject ion of  a special

k ind of  structural  v io lence, relat ing to the ownership of  means of

product ion.  That lead to t ransformat ion of  societ ies and was compat jb le

with a higher level  of  d istr ibut jon,  to the point  of  abol  ishing

misery.  But three comments immediately have to be added: that  preciseabol i t ' ion

of structural  v io lence was so precise that new inequi table structures

could easi ly emerge to the ' lef t  and to the r ight  ;  the revolut ion held necessary l^ras

at the expense of  apply ing d ' i rect  v ' i01ence, which then becomes an

acceptable phenomenon; and the' ideology of  growth was not chal lenged.

As a net resul t  the di f ferencesare not that  b ig between Liberal ism

and Marx' i  sm. Di  str j  but ion i  s better,  structural  v io l  ence not j  except i  n

that very part icular sense ment joned.

social  democracy, al though a very poor ' ly  developed ideology -
among other reasons because j t  has no metaphysics,  no Geist  *  can
be seen as react ' ion to both Liberal ism and Marxism. I t  retains the
concern wi th economic gr^owth, ' is  a correct ive to Liberal  ism by
being much more concerned wjth distr jbut jon,and a correct ive to
Marxism by reject ing direct  v io lence as a social  jnstrument whi le
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at the same t ime rema' in ing very unsophist icated in connect ion wi th

structural  v io lence. Negot iat ions,  backed up with str jkes,  social

partnership between sel lers and buyers of  1abo4 and technocrat jc

ru ' le become the major formulas.  The three are then,together,adding up

to the prof j le indicated in Figure 6,  ref lect ' ing a. lso the reject ion of

v jo lence by social  democracy. In fact ,  no country ruled by social  demo-

crats ever engaged in aggressive warfare.

I f  we now jump in Figure 6 to Maoism and Japanism they are

simply the completely secular ized expressions of  the Chjnese and

Japanese amalgams respect ively,  themselves rather secular ized; but

with one notable except ion.  I  th ink ' i t  is  correct  to say that

Maoism has a very strong stand against  structural  v io lence' in general ,

not  only in the narrow marxist  sense. The whole Maojst  concept ion

of contradict ions,  of  each social  format ' ion giv ing r ise to some

new type of  c lass format ' ion that inturn has to be fought through

a permanent (  or  " ' intermit tent")  revolut ion,  is  an expression of  th is.

In the m' iddle,  then, are two secular isms that are qu' i te

simi lar ,  one of  them with 0ccidental ,  the other w' i th 0r iental

(and Hindu) roots.  They di f fer  f rom al l  the others in bejng much

less growth-or iented and, very much related to th is,  smal l  scale

or iented. They both reject  inequal i ty and inequi ty wi th in and

between these smal l  unj ts.  In addi t jon to th is gandhism rejects

direct  v io lence as a means to establ  jsh and ma' inta ' in these sel f  - re l  iant  uni ts,
Satyagraha and Sarvodaya becom ing insenarable.  But anarchism came last  century

intwo versions,one non-vio ' lent  and one highly v io lent -  the lat ter  is

the one used by some journal ' is ts when contemporary terror ism' is

branded as"anarchist" ,a l though thein ideology may be more marxist

At th is point  there may actual ly be some interest ing connect ' ions

between the l , rJestern branch of  anarchism and cathol  ic  Chr ist iani ty on

the one hand and the Eastenn branch of  a,narchi  sm and the m' i l  der

Christ iani ty on the other. Both Liberal ism and Marxism seem

to be much more ecumenical  in the' i r  re lat ' ions to the var ious branches

of Chr ist ' iani ty,  be' ing compat ib le wi th al ' l  three of  them. The part icular

marxism found ' in the Sov' iet  Union, however,  can hardly be understood

without reference to orthodox Christ ' iani tv.
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Thus, i t  seems relat ively c lear that  there is a l inkage

between ref  ig ion and secular ideology, and that there is a

l  inkage between secular ideology and processes of  economic and

social  development.  Hence,once more the thesis that  re l ig ion js

a rather relevant factor seems not only conf i rmed,but obvious, t r iv ia l .

And one could now conclude with the same exercise as at  the end

of the last  sect ion:  wh' ich of  these ideologies are better,  which

ones are worse?Fourof them have actual ly beenmarked "3" in F' iqure 6;

what does this mean?

In a sense not very much since there are jmportant problems

relat ing to al l  four of  them, al l  of  them of the same k ' ind:  a certain lack of

soc' ia l  context .  Anarchism not only preaches soc' ia l  is lands, i t  js

i tsel f  an is land in an ocean of  growth and expansjonism. I t  should

be remembered that Marxism and Liberal ' ism became non-transcendental

but retained both the s ingular ism and the universal ism of Occidental

rel ig ions.  The world state js the logical  structural  expression of

these two major pi l lars of  0ccjdental ism, not a wor ld federat ion

of relat ively sel f - re l  iant ,  potent ' ia11y highly plural ist ic commun' i t ies.

Anarch' ism stands very alone jn th is t radi t ' ion of  secular,C)ccidental  thought.

Social  democracy accepts growth and expansjon' ism, but has

probably gone too far in becoming secularo to the point  of  being

total ly non-transcendental ,  w' i thout any myst ique. Precisely because

soc' ia l  democrat ' ic  utop' ia is so at ta jnable (v ide the l lorC' ic

countr ies) i t  ' is  re jected: i t  holds no transcendental  promise at

al l .  There is no metaphysical  context ;  paradise is too obta' inable.

There' is nothjng beyond on the other s ide -  hence the beat jng Sweden -

as Pr i jgel  knabe for th ' is  t radi  t i  on -  i  s  exposed to.

This is not the problem of Gandhism, nor is j t  bothered by

a context  of  s ingular ism and universal ism. But j t  remajns wi thout

roots for  another reason: ' i t  has sprung of  Hindu soi l ,but  been rejected

by Hinduism presumably because of  i ts  concerns wi th equal i ty and

equi ty.  As a prof i le i t  matches Buddh' ism perfect ly and may one

day become the socjal  doctr ine of  Buddhism, af ter  many modif icat ' ions

adapt ing to local  c ' i rcumstances have been made that process has pro-

bably come furthest in Sr i  Lanka. But th is means that i t  has to

go abroad,which in i tsel f  is  a di f f icul t  operat ion because the roots

to the golden past,  Gandhi  here,  op tht leq4!,  are no longer there.
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And precisely the opposi te obtains for  Maoism: j t  cannot

go abroad, i t  is  c losely f inked to the part icular Chinese ama' lgam

out of  wh' ich i t  came, w' i th some Occ' idental  admjxtures.  I t  may be

a source of  inspirat ion but perhaps nothing more,for no other place

in the wor ld does one f ind the part icular cosmologica' l  b lend

that has been produced within the s in ic space.

This may sound l ike a pessimist ic conclusjon but is not

necessar i ' ly  so.  What i t  says' is mainly that  there' is very much

work to be done,and much of  th is work ' is  ideological .  The present
-  surveys the f  i  e l  d.  The task ' is  to go beyond i  t .


